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JACOBS AND JACOBITES:
THE SYRIAN ORIGINS
OF THE NAME AND ITS EGYPTIAN
ARABIC INTERPRETATIONS
By the time of the Muslim conquests of the Middle East, Eastern Christianity had experienced numerous divisions caused by ideological
and political confrontations. Controversies over the union of the divinity and the humanity of Christ, perceived as an essential point of
Christian doctrine, as well as the Byzantine imperial policy, aiming
at strengthening Byzantium’s influence in Syria, Arabia, the Caucasus, and Egypt, had resulted in the separation of the ethno-religious
communities of these provinces from Byzantium. The controversies
remained unsettled, and the divisions, created by them, continued.
To a Muslim observer, Eastern Christianity looked like a hodgepodge
of various denominations among which the following three were the
most influential: the Syro-Persian Christianity, the Graeco-Roman
Orthodoxy, and the anti-Chalcedonian faction, insisting on “one nature” of Christ. The Muslim jurist and doxographer Muḥammad ašŠahrastānī (1076–1153) summarized this as follows in his celebrated
Book of Religions and Sects (Kitāb al-milal wa-n-niḥal): “Then Christians
split up into seventy two sects,1 the three big divisions among them
being: the Melkites, the Nestorians, and the Jacobites.”2 A similar view
of the Christian divisions, diﬀerentiating between three main communities, is also found in the Christian author ʿAlī ibn Dāwūd al-Arfādī’s
The Book of the Concordance of Faith (Kitāb iǧtimāʿ al-amāna), influenced
by the Islamic doxographical tradition: “[Christians] are reducible to
three divisions (firaq), for they ascend to three denominations (maḏāhib)

(1) The notion that the Christians were divided into seventy two groups
was probably influenced by Muslim Ḥadīṯs: see G. H. A. Juynboll, Encyclopedia
of Canonical Ḥadīth, Leiden, Boston, 2007, pp. 437, 458.
(2) W. Cureton, Muhammad al-Shahrastáni, Kitāb al-milal wa-n-niḥal.
Book of Religious and Philosophical Sects, London, 1842, pt. 1, p. 173.
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as their roots, namely the division of the Nestorians, the division of
the Melkites, and the division of the Jacobites; everything that exists
apart from these three communities (al‐milal) are [in fact] divisions
which originate from them and are reducible to them.”3
It is a conventional view that the denomination of Jacobites owes its
name to Jacob Baradaeus (West‐Syriac: Burdʿōnō), the sixth‐century
Syrian bishop4 who was instrumental in establishing a church hie‐
rarchy separate from and standing in opposition to the Chalcedonian
one, recognized by the Byzantine authorities.5 This notion of the origins
of the term “Jacobites” is based on both Syriac and Greek sources.
Thus, Michael the Great, the famous West‐Syrian chronicler, wrote
about it as follows: “Jacob of [the monastery of] Psilta, who was or‐
dained [bishop] for Edessa, went about the countries of the East and
bestowed ordination upon the Orthodox [i.e. the anti‐Chalcedonians].
He put the appearance of a vagabond, especially while en route, for
fear of persecutions.”6 Another famous West‐Syrian author, Gregorius
Abū‐l‐Faraǧ Bar ʿEḇrōyō (Bar Hebraeus), remarks: ͣܒΏ΅ͮ κ ܗͺΎܕ
̣ ͔͠΄
̈
“…until
this
Jacob
.ͣͮΑΎܐܬ
͔ͯ͗
ͣΏ΅ͮ
͢Γ͗
͖ܗܕ
ͷ΄ܘ
.
ͣͯ͛;
ͽͮͮ͠ܘܗ
̣
appeared, and then they increased in number. And because of this they
were called Jacobites after him.”7
————————

(3) Н. Н. СЕЛЕЗНЕВ, “Западносирийский книжник из Арфāда и
иерусалимский митрополит Церкви Востока. «Книга общности веры» и
ее рукописная редакция на каршуни” [A West‐Syrian bookman from
Arfād and the East‐Syriac Metropolitan of Jerusalem. “The Book of the
Concordance of Faith” and its manuscript recension in Garshūnī], Символ 58:
Syriaca & Arabica (2010), c. 47 (text in Garshūnī), p. 74 (Russian translation);
G. TROUPEAU, “Le livre de l’unanimité de la foi de ʿAlī ibn Dāwud al‐
Arfādī,” Melto, 5:2 (1969), pp. 201, 203 (Arabic text); pp. 200, 202 (French
translation); repr. in G. TROUPEAU, Études sur le christianisme arabe au Moyen
Âge (Variorum Collected Studies Series CS515), Aldershot, Brookfield, 1995,
no. XIII.
(4) For a survey of sources concerning Jacob Baradaeus, including his
biographical data, see D. D. BUNDY, “Jacob Baradaeus. The State of Research,
A Review of Sources and a New Approach,” Mus, 91 (1978), pp. 45–86.
(5) J.‐M. FIEY, Saints syriaques (Studies in Late Antiquity and Early Islam,
6), Princeton, NJ, 2004, pp. 106–107, 110–111.
(6) J.‐B. CHABOT, Michel le Syrien, Chronique, t. I–IV, Paris, 1899–
1910, t. IV, p. 310, col. 1 (text); t. II, pp. 245–246 (French translation).
(7) J.‐B. ABBELOOS, Th. J. LAMY, Gregorius Barhebraeus, Chronicon Eccle‐
siasticum, t. I–III, Lovanii, Parisiis, 1872–1877, t. I, p. 217 (text), p. 218 (Latin
translation).
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It is worth mentioning, however, that the adjective “Jacobite”
(͔ͯ͗ͣΏ΅ͮ) was associated, in its use by the Syrians, not only with the
name of Jacob Baradaeus, but also with the famous Syriac poet Jacob
of Sarug, bishop of Baṭnān (fifth–sixth century). The twelve‐syllable
metre typical of Jacob of Sarug’s hymns was called “Jacobite” after
him.8
As one of the earliest Greek witnesses to the origins of the name
“Jacobites,” one should point out the treatise On Heresies by John of
Damascus:
Αἰγυπτιακοί, οἱ καὶ Σχηματικοί, μονοφυσῖται, οἱ προφάσει τοῦ
ἐν Χαλκηδόνι συντάγματος τοῦ τόμου ἀποσχίσαντες τῆς
ὀρθοδόξου ἐκκλησίας. Αἰγυπτιακοὶ δὲ προσείρηνται διὰ τὸ
πρώτους Αἰγυπτίους κατάρξασθαι τούτου τοῦ σχήματος ἐπὶ
Μαρκιανοῦ καὶ Οὐαλεντινιανοῦ τῶν βασιλέων, τὰ δὲ ἄλλα
πάντα ὀρθόδοξοι ὑπάρχοντες. Οὗτοι δὲ προσπαθείᾳ τῇ πρὸς
τὸν ἐν Ἀλεξανδρείᾳ Διόσκορον ὑπὸ τῆς ἐν Χαλκηδόνι συνόδου
καθαιρεθέντα ὡς τῶν Εὐτυχοῦς δογμάτων συνήγορον
ἀντεπάθησαν τῇ συνόδῳ καὶ μυρίας τότε ἐπʹ αὐτοῖς μέμψεις
κατʹ αὐτῆς ἀνεπλάσαντο, ἃς προλαβόντως ἐν τῇ παρούσῃ
βίβλῳ ἱκανῶς διελύσαμεν σκαιοὺς αὐτοὺς καὶ ματαιόφρονας
ἀποδείξαντες. Ὧν ἀρχηγοὶ Θεοδόσιος ὁ Ἀλεξανδρεύς, ἐξ οὗ
Θεοδοσιανοί, Ἰάκωβος ὁ Σύρος, ἐξ οὗ Ἰακωβῖται. Τούτων δὲ
συνίστορες καὶ βεβαιωταὶ καὶ ὑπέρμαχοι Σευῆρος, ὁ τῆς
Ἀντιοχέων φθορεύς, καὶ ὁ τὰ μάταια πονέσας Ἰωάννης ὁ
Τριθεΐτης, οἱ τὸ τῆς κοινῆς ἀρνούμενοι σωτηρίας μυστήριον.
Πολλὰ μὲν τῆς ἐν Χαλκηδόνι θεοπνεύστου τῶν ἑξακοσίων
τριάκοντα πατέρων διδασκαλίας κατέγραψαν, πολλὰ δὲ τοῖς
ἀπολλυμένοις ἐπολέθρῳ ἑαυτῶν ἐχόμενα τρίβου τεθείκασι
σκάνδαλα, καὶ μερικὰς δὲ δογματίζοντες οὐσίας τὸ τῆς
οἰκονομίας συγχέουσι μυστήριον.9
The Egyptians, who are also called Schematics/Schismatics10
and Monophysites, separated from the orthodox Church on the
pretext of that document <approved> at Chalcedon [and known
as] the Tome. They have been called Egyptians because of the fact
that during the reign of Emperors Marcian and Valentian the
————————

(8) R. PAYNE SMITH [et al.], Thesaurus syriacus, t. I–II, Oxonii, 1879–
1901, t. I, p. 1614.
(9) S. Joannis Damasceni, De hæresibus compendium, 83:11, PG 94, 741–
744.
(10) See footnote 60 in: S. Joannis Damasceni, De hæresibus compendium,
PG 94, 741.
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Egyptians were the first authors of this particular kind of heresy,
being orthodox in what concerns the rest. Because of their strong
attachment to Dioscorus of Alexandria, who was deposed by the
Council of Chalcedon for defending the teachings of Eutyches,
they opposed this council and to the limit of their ability fabri‐
cated innumerable charges against it, which charges we have al‐
ready taken up in this book and sufficiently refuted by showing
them to be clumsy and stupid. Their leaders were Theodosius of
Alexandria, from whom come the Theodosians, and Jacob the Sy‐
rian, from whom come the Jacobites.11 Privy to these as champions
and strong defenders were Severus, the seducer from Antioch,
and John the Tritheite <i.e. John Philoponus>, who expended his
efforts on vain things. Both of these last denied the mystery of the
common salvation. They wrote many things against the inspired
council of the 630 Fathers of Chalcedon, and they set many snares,
so to speak, and laid stumbling blocks by the wayside for those
who are lost in their pernicious heresy. Also by holding the doc‐
trine of individual substances, they destroy the mystery of the In‐
carnation.12

“Jacob the Syrian, from whom come the Jacobites”: this seems to be a
definite identification of the origin of this denomination’s name. It is,
however, worth calling attention to the fact that the evidence from
other Greek sources is not so definite. If one explores the relevant
passage in the Narratio de Rebus Armeniae, for instance — a Greek
document of the same period, written from the Chalcedonian point of
view — one will find that the origin of the name “Jacobites” is asso‐
ciated there with the aforementioned Jacob of Sarug (or of Baṭnān),
and not with Jacob Baradaeus:
(48) Μετὰ ταῦτα Ἰουλιανòς τις τῆς Ἁλικαρνασσοῦ ἐπίσκοπος
καὶ Ἰάκωβος ὁ Πιτνάνου διῃρέθησαν ἀπʹ ἀλλήλων ἐν ἡμέραις
Ἰουστίνου τοῦ βασιλέως, καὶ Περσῶν Καβατᾶ. (49) Οὗτος ὁ
Ἰουλιανòς εἶπεν […] (56) Ὅθεν οἱ ἀκούοντες αὐτοῦ ἐκλήθησαν
Ἰουλιανῖται, καὶ ἐκ τοῦ Ἰακώβου Ἰακωβῖται, καὶ ἐκ τοῦ Σεβήρου
Σεβηριανοί.
————————

(11) Cf.: Qawl radd ʿalā at‐tāwudūsiyya ay al‐yaʿāqiba fī‐ṭ‐ṭabīʿa al‐wāḥida, in
J. C. LAMOREAUX, “An Arabic Version of Leontius of Byzantium’s Thirty
Chapters,” Mus, 108 (1995), pp. 343–365 (esp. p. 348).
(12) On Heresies, 83. I reproduce, with a few modifications, the English
translation of Fr. H. CHASE, Saint John of Damascus, Writings (The Fathers of
the Church, A New Translation, 37), New York, 1958, pp. 138–139.

386

Scrinium IX (2013). Patrologia Pacifica Tertia

(48) After this, Julian, bishop of Halicarnassus, and Jacob of
Batnan separated from each other in the days of the emperor Jus‐
tin and of the king of Persians Kabad. (49) This Julian said <…>
(56) Consequently, his followers were called Julianists, and those
of Jacob — Jacobites, and those of Severus — Severians.13

Considering that the origin of the name “Jacobites” was associated
with Jacob of Sarug in such a relatively early source as the Narratio de
Rebus Armeniae, it is not surprising to find a similar association in the
treatise of a much later Arabic‐speaking Coptic author al‐Muʾtaman
ibn al‐ʿAssāl (the thirteenth century), The Summa of the Foundations of
Religion and the Traditions (lit. What was Heard) of Reliable Knowledge
(Maǧmūʿ uṣūl ad‐dīn wa‐masmūʿ maḥṣūl al‐yaqīn). In the eighth chapter
of this work, al‐Muʾtaman ibn al‐ʿAssāl retells, among other subjects,
the treatise of the Arabic‐speaking author of the East‐Syriac (“Nesto‐
rian”) Christian tradition Abū‐l‐Faraǧ ʿAbd Allāh ibn aṭ‐Ṭayyib al‐
ʿIrāqī (–1043),14 where he says the following:
 ﺑﻄﺮﻳﺮك،  وهﻮ رأي اﻟﻔﺮﻗﺔ اﻟﻤﻨﺴﻮﺑﺔ إﻟﻰ آﻴﺮﻟﺲ١٦٧
ّ ﻟﻬﺎ
 اﻟﻤﺸﺘﻖ، ّ وﺗﺎﺑﻌﻪ ﻓﻴﻪ ﻳﻌﻘﻮب اﻟﺴَﺮوﺟﻲ، اﻻﺳﻜﻨﺪرﻳﺔ
.اﻻﺳﻢ ﻣﻨﻪ
167. This is the opinion of the division <of Christians>, related
to Cyril, patriarch of Alexandria, in which he was followed by Ja‐
cob of Sarug, from whom they got their name <Jacobites>.15
————————

(13) G. GARITTE, La Narratio de Rebus Armeniae (CSCO, 132, Subs. 4),
Louvain, 1952, p. 34; В. А. АРУТЮНОВА‐ФИДАНЯН, «Повествование о делах
армянских» (VII в.). Источник и время [Narratio de Rebus Armeniae
(7th century). The source and its time], Москва, 2004, c. 164–167. Both Garitte
and Arutyunova‐Fidanyan “correct” the author of the treatise by supplying
the passage with their commentaries about Jacob Baradaeus as if the latter is
explicitly mentioned in the original text (GARITTE, La Narratio de Rebus Ar‐
meniae, pp. 125–126; АРУТЮНОВА‐ФИДАНЯН, «Повествование о делах
армянских», c. 232, сн. 95).
(14) Н. Н. СЕЛЕЗНЕВ, “Несторианский философ в коптской книж‐
ности: Ибн ат‐Таййиб в пересказе Ибн ал‐Ассаля” [A Nestorian Philoso‐
pher in the Arabic Literature of the Copts: Ibn aṭ‐Ṭayyib as Retold by Ibn al‐
ʿAssāl], История философии, 16 (2011), c. 265–280. The publication includes a
Russian translation of the treatise by Ibn aṭ‐Ṭayyib as retold by Ibn al‐ʿAssāl
(c. 270–276).
(15) A. Wadi [=W. ABULLIF], PIRONE B., al‐Muʾtaman Abū Isḥāq Ibrāhīm
Ibn al‐ʿAssāl, Maǧmūʿ uṣūl ad‐dīn wa‐masmūʿ maḥṣūl al‐yaqīn. Summa dei
principi della Religione (SOC, Monographiae 6a–9), Cairo, Jerusalem, 1998,
vol. 1 (SOC, 6a), p. 199. In the second part of the Chronicle of Seʿert (ch. 21)
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Let us now focus on traditions concerning Jacob Baradaeus. In the
Arabic Christian literature of Egypt, they were gathered together and
connected to the name “Jacobites” by the Melkite patriarch Eutychius
also known as Saʿīd ibn al‐Biṭrīq (or al‐Baṭrīq, if his name is tran‐
scribed in accordance with its colloquial pronunciation;16 876/7–940;
patr. 933–940). In his History, Compiled with Verification and Confirma‐
tion (at‐Taʾrīḫ al‐maǧmūʿ ʿalā‐t‐taḥqīq wa‐t‐taṣdīq; § 249) he wrote:
وآﺎن ﻟﺴﻮرس ﺗﻠﻤﻴﺪ ﻳﻘﺎل ﻟﻪ ﻳﻌﻘﻮب وآﺎن ﻟﺒﺎﺳﻪ ﻣﻦ ﺧﺮق
ﺑﺮادع اﻟﺪواب ﻳﺮﻗﻊ ﺑﻌﻀﻬﺎ ﺑﺒﻌﺾ وآﺎن ﻳﺴﻤﻰ ﻳﻌﻘﻮب
 وآﺎﻧﺖ ﻣﻘﺎﻟﺘﻪ ان اﻟﻤﺴﻴﺢ ﻃﺒﻴﻌﺔ واﺣﺪة.اﻟﺒﺮادﻋﻲ
ﻃﺒﻴﻌﺔ ﻣﻦ ﻃﺒﻴﻌﺘﻴﻦ وﺟﻮهﺮ ﻣﻦ ﺟﻮهﺮﻳﻦ ﻣﺸﻴﺔ واﺣﺪة ﻣﻮاﻓﻖ
ﻟﻘﻮل ﺳﻮرس ودﻳﺴﻘﺮس واوﻃﻮﺷﻴﻮس اﻟﻤﻼﻋﻴﻦ ﻓﺨﺮج اﻟﻰ ﻧﺤﻮ
اﻟﺤﻴﺮة واﻟﺠﺰﻳﺮة وﺗﻜﺮﻳﺖ وﺣﺮان وارﻣﻴﻨﻴﺔ ﻓﺎﻓﺴﺪ اﻣﺎﻧﺔ
اﻟﻨﺎس هﻨﺎك وﺻﻴﺮهﻢ ﻳﻘﻮﻟﻮا ﺑﻤﻘﺎﻟﺘﻪ ﻓﺴﻤﻲ اﻟﺘﺎﺑﻌﻴﻦ
ﻟﺪﻳﻦ ﻳﻌﻘﻮب واﻟﻘﺎﻳﻠﻴﻦ ﺑﻤﻘﺎﻟﺘﻪ ﻳﻌﻘﻮﺑﻴﻴﻦ ﻣﺸﺘﻖ ﻣﻦ اﺳﻢ
17
.ﻳﻌﻘﻮب
Severus had a disciple named Jacob whose clothes were made
of shreds of saddle‐cloths (barādiʿ) of pack animals bound togeth‐
er. <For this reason> he was called Jacob Baradaeus (al‐Barādiʿī —
“Saddler”). His teaching was that Christ is one nature, nature
from two natures, and essence from two essences, one will, which
was in accordance with the sayings of the accursed Severus, Dios‐
corus, and Eutychius. He went about the countries of al‐Ḥīra, al‐
Ǧazīra, Tikrit, Ḥarrān, and Armenia, and corrupted the faith of the
people there. He made so that they accepted his teaching. The fol‐
lowers of the religion of Jacob and those who spoke according to
his teaching were called “Jacobites,” <a term> that comes from the
name “Jacob.”

The interesting detail provided by Saʿ id ibn al‐Biṭrīq’s account —
that Jacob was a disciple of the anti‐Chalcedonian patriarch of Anti‐
Jacob Baradaeus is also introduced into the narrative as a follower and
propagator of the doctrine of Jacob of Sarug. A. SCHER, Histoire nestorienne
(Chronique de Séert). Seconde partie (I) (PO, 7:2), Paris, 1909, repr. 1950,
p. 140/[48].
(16) The name etymologically comes from the Latin patricius via the
Greek πατρίκιος.
(17) M. BREYDY, Das Annalenwerk des Eutychios von Alexandrien. Ausge‐
wählte Geschichten und Legenden kompiliert von Saʿid ibn Baṭrīq um 935 A.D.
(CSCO, 471–472; Scr. Ar. 44–45), Lovanii, 1985, t. 471, Scr. Ar. 44, p. 102 (text),
t. 472, Scr. Ar. 45, p. 85 (German translation).
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och Severus (456–538; patr. 512–518) — is confirmed by the History of
another Arabic‐speaking Coptic author Buṭrus ibn ar‐Rāhib.18 In the
paragraph about the Byzantine emperor Anastasius (§159), in the
tabular chronological part of his History, Ibn ar‐Rāhib remarks:
19

.ﻪ ﻳﻌﻘﻮب
ُآﺎن ﻟﺴﻮﻳﺮس ﺗﻠﻤﻴﺬ اﺳﻤ
Severus had a disciple whose name was Jacob.

The historical works of Saʿīd ibn al‐Biṭrīq and Buṭrus ibn ar‐Rāhib
were employed by another Christian Arabic‐speaking Egyptian au‐
thor of the Coptic tradition Ǧirǧis al‐Makīn ibn al‐ʿAmīd (1205–
1273).20 In his account of the origins of the name “Jacobites,” we do
not only find a retelling of what had already been reported by earlier
historians, but also a very peculiar theory concerning the origin of the
name. Moreover, al‐Makīn ibn al‐ʿAmīd unambiguously rejects the
association of the term “Jacobites” with the name of Jacob Baradaeus,
suggested by Saʿīd ibn al‐Biṭrīq! The first volume of al‐Makīn’s world
history, entitled by him The Blessed Compendium (al‐Maǧmūʿ al‐
mubārak), still remains unpublished, so the relevant passages are
quoted below from manuscripts containing the work (Paris BnF ar.
29421 and Vat. ar. 168 and 16922). Variant readings are given in the
footnotes.
 ﻋﻠﻲ ﻣﺪهﺐ ﻣﺮﻗﻴﺎن23[[ ]وﺻﺎرت اﻟﻤﻠﻜﻴﻪBnF ar. 294, fol. 232r]
25
 وﻗﻴﻞ اﻧﻬﻢ24اﻟﻤﻠﮏ واﻟﻴﻌﻘﻮﺑﻴﻪ ﻋﻠﻲ | ﻣﺪهﺐ دﻳﺴﻘﺮس
————————

(18) A. SIDARUS, Ibn al‐Rāhib, The Encyclopaedia of Islam, new edition,
vol. XII: Supplement, Leiden, 2004, p. 396.
(19) L. CHEIKHO, Petrus Ibn Rahib. Chronicon orientale (CSCO; Scr. Ar.,
ser. 3, t. I), Beryti, Parisiis, 1903, p. 49 (text), p. 54 (Latin translation).
(20) G. GRAF, Geschichte der christlichen arabischen Literatur, Bd. 1–5 (ST,
133), Città del Vaticano, 1944–1953, Bd. 2, S. 348–351; Н. Н. СЕЛЕЗНЕВ,
“«Коптский историк» — потомок выходца из Тикрита: Ал‐Макӣн ибн
ал‐ʿАмӣд и его «История» [“The Coptic Historian” — A descendant of an
emigrant from Tikrit—al‐Makīn ibn al‐ʿAmīd and his History], Точки/Puncta,
1–2/10 (2011), c. 45–53.
(21) G. TROUPEAU, Catalogue des manuscrits arabes. Première partie:
Manuscrits chrétiens, t. 1: n°s 1–323, Paris, 1972, p. 261.
(22) A. MAI, Scriptorum veterum nova collectio e Vaticanis codicibus edita,
t. IV: Codices Arabici, Romae, 1831, pp. 308–309.
(23) Vat. ar. 169, fol. 167r:8: اﻟﻤﻠﻜﻴﻪ وﺻﺎرت...
(24) Vat. ar. 169, fol. 167r:9: دﻳﻮﺳﻘﻮرس
(25) Vat. ar. 168, fol. 187r:19: اﻧﻤﺎ
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 آﺎن | اﺳﻤﻪ ]ﻓﻲ27 ﻻن دﻳﺴﻘﺮس26ﺳﻤﻴﻮا اﻟﻴﻌﻘﻮﺑﻴﻪ
 اﻟﻤﻮﻣﻨﻴﻦ30[ ]  ﻳﻜﺘﺐ اﻟﻲ29 وآﺎن28[اﻟﻌﻠﻤﺎﻧﻴﺔ ﻳﻌﻘﻮب
 ﻓﻰ اﻟﻨﻔﻲ | وﻳﻮﺻﻴﻬﻢ ﺑﺎن ﻳﺘﺒﺘﻮا ﻋﻠﻲ اﻣﺎﻧﺔ31وهﻰ
 ﻟﻪ32[ رﺑﻤﺎ5] اﻟﻤﺴﻜﻴﻦ اﻟﻤﻨﻔﻰ ﻳﻌﻘﻮب وﻗﻴﻞ اﻧﻤﺎ آﺎن
 ﻓﻰ اﻟﻨﻔﻲ ﻳﺮﺳﻠﻪ اﻟﻲ اﻟﺸﻌﺐ34 اﺳﻤﻪ ﻳﻌﻘﻮب وهﻮ33ﺗﻠﻤﻴﺪا
 | ﻋﻠﻰ اﻻﻣﺎﻧﻪ ﻓﻨﺴﺒﻮا اﻟﻴﻪ وﻗﻴﻞ ان ﻳﻌﻘﻮب آﺎن35ﻳﺘﺒﻬﻢ
 اﻧﻄﺎآﻴﺔ وآﺎﻧﺖ37[ ]  | ﺑﻄﺮﻳﺮﮎ36[]ﺗﻠﻤﻴﺪا ﻟﺴﺎوﻳﺮس
40[
 ]ﻓﻨﺴﺒﻮا | اﻟﻴﻪ ﻻن39 دﻳﺴﻘﺮس38اﻣﺎﻧﺘﻪ ﻣﻮاﻓﻘﺔ ﻻﻣﺎﻧﺔ
 ﻳﺮﺳﻞ ﻳﻌﻘﻮب ﺗﻠﻤﻴﺪﻩ اﻟﻲ اﻟﻤﻮﻣﻨﻴﻦ42 آﺎن41اﻻب ﺳﺎوﻳﺮس
. ﻓﻨﺴﺒﻮا اﻟﻴﻪ44 دﻳﺴﻘﺮس43| وﻳﺘﺒﺘﻬﻢ ﻋﻠﻲ اﻣﺎﻧﺔ اﻻب
The Melkites followed the doctrine of the emperor Marcian,
and the Jacobites — the doctrine of Dioscorus. It is said that they
were called “Jacobites” because the lay name of Dioscorus was Ja‐
cob, and while in exile, he would write to the faithful and admo‐
nish them to hold firmly to the confession of the poor exile Jacob.
And it is also said that perhaps he had a disciple named Jacob,
and while in exile he would send him to the people to confirm
them in the faith, and thus they were called so because of him.
And it is also said that Jacob was a disciple of Severus, patriarch of
————————

(26) Vat. ar. 168, fol. 187r:20, Vat. ar. 169, fol. 167r:9: ﻳﻌﻘﻮﺑﻴﻪ
(27) Vat. ar. 169, fol. 167r:10: دﻳﻮﺳﻘﻮرس
(28) Vat. ar. 168, fol. 187r:20, Vat. ar. 169, fol. 167r:10: ﻳﻌﻘﻮب ﻓﻰ
اﻟﻌﻠﻤﺎﻧﻴﻴﻦ
(29) Vat. ar. 168, fol. 187v:1, Vat. ar. 169, fol. 167r:11: ﻓﻜﺎن
(30) Vat. ar. 169, fol. 167r:11: اﻟﻌﻠﻤﺎﻧﻴﻴﻦ
(31) Vat. ar. 168, fol. 187v:1:  ; وهﻮاVat. ar. 169, fol. 167r:11: وهﻮ
(32) Vat. ar. 168, fol. 187v:3, Vat. ar. 169, fol. 167r:12: abs.
(33) Vat. ar. 168, fol. 187v:3, Vat. ar. 169, fol. 167r:12: ﺗﻠﻤﻴﺪ
(34) Vat. ar. 168, fol. 187v:3:  ;وآﺎن هﻮVat. ar. 169, fol. 167r:12: وآﺎن
وهﻮ
(35) Vat. ar. 168, fol. 187v:4:  ; ﻟﻴﺘﺒﻬﻢVat. ar. 169, fol. 167r:13: ﻟﻴﺘﺒﺘﻬﻢ
(36) Vat. ar. 168, fol. 187v:5:  ; ﺗﻠﻤﻴﺪ اﻟﺴﺎوﻳﺮسVat. ar. 169,
fol. 167r:14: ﺗﻠﻤﻴﺪ ﺳﺎورﻳﻮس
(37) Vat. ar. 168, fol. 187v:6: ﻣﺪﻳﻨﺔ
(38) Vat. ar. 168, fol. 187v:6: ﻻﻣﺎﻧﺖ
(39) Vat. ar. 169, fol. 167r:15: دﻳﻮﺳﻘﻮروس
(40) Vat. ar. 168, fol. 187v:7, Vat. ar. 169, fol. 167r:16: ﻓﻜﺎن
(41) Vat. ar. 169, fol. 167r:16: ﺳﺎورﻳﻮس
(42) Vat. ar. 168, fol. 187v:7, Vat. ar. 169, fol. 167r:16: abs.
(43) Vat. ar. 168, fol. 187v:8, Vat. ar. 169, fol. 167r:17: abs.
(44) Vat. ar. 169, fol. 167r:17: دﻳﻮﺳﻘﻮروس
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Antioch, and his confession was in accordance with that of Seve‐
rus, and thus they were called so because of him, since (father) Se‐
verus would send Jacob, his disciple, to the faithful to confirm
them in the faith of (father) Dioscorus, and thus they were called
so because of him.45
[ وآﺎنsic]  اﺑﻦ ﺑﻄﺮﻳﻖ46[ ] [ وﻗﺎلBnF ar. 294, fol. 239r:10]
|
 ﺗﻠﻤﻴﺪا اﺳﻤﻪ ﻳﻌﻘﻮب اﻟﺒﺮادﻋﻲ ]وآﺎن ﻳﻄﻮف47ﻟﺴﻮﻳﺮس
 وﻗﺎل50[ ]ﺳﻮﻳﺮس ودﻳﺴﻘﺮس49اﻟﺒﻼد وﻳﺮد اﻟﻨﺎس اﻟﻰ ﻣﻘﺎﻟﺔ
 وﻟﻴﺲ اﻻﻣﺮ51[ان | اﻟﻴﻌﺎﻗﺒﻪ ﻣﻨﺴﻮﺑﻴﻦ اﻟﻲ ]ﻳﻌﻘﻮب هﺪا
52
آﻤﺎ ﻗﺎل ﻻن | اﻟﻴﻌﺎﻗﺒﻪ ﺳﻤﻴﻮا ﻳﻌﺎﻗﺒﻪ ﻣﻦ ﻋﻬﺪ دﻳﺴﻘﺮس
53
.[ ﻣﻘﺪﻣﺎfol. 239v] وﻗﺪ ﺷﺮﺣﻨﺎ دﻟﻚ
(Saʿīd) ibn [al‐]Biṭrīq said: Severus had a disciple named Jacob
Baradaeus (al‐Barādiʿī — “Saddler”), and he would go about the
country urging the people to return to the teaching of Severus and
Dioscorus. He [i.e. Saʿīd ibn al‐Biṭrīq] said that Jacobites were
called so because of this Jacob, but it is not as he said at all, be‐
cause Jacobites had already been called Jacobites since the time of
Dioscorus, as we explained earlier.54
48[

Thus, we see that, according to the interpretation of al‐Makīn ibn
al‐ʿAmīd, Jacobites owe their name not to the architect of the anti‐
Chalcedonian hierarchy in Syria Jacob Baradaeus, but to the leader of
the opposition to Chalcedon in Egypt the Pope of Alexandria Diosco‐
rus (–454). Even when mentioning another version of the origin of the
name “Jacobites,” according to which Severus had a disciple named
Jacob, al‐Makīn ibn al‐ʿAmīd took pains to emphasize that this Jacob
was a propagator of the teachings of Dioscorus.
————————

(45) al‐Maǧmūʿ al‐mubārak. BnF ar. 294, fol. 232r; Vat. ar. 168, fol. 187r;
Vat. ar. 169, fol. 167r.
(46) Vat ar. 168, fol. 194r:12, Vat. ar. 169, fol. 171r:7: ﺳﻌﻴﺪ
(47) Vat. ar. 169, fol. 171r:7: ﻟﺴﺎورﻳﻮس
(48) Vat ar. 168, fol. 194r:14, Vat. ar. 169, fol. 171r:8: ﻓﻜﺎن ﻳﻄﻮف
(49) Vat ar. 168, fol. 194r:14: ﻣﻘﺎﻟﺖ
(50) Vat ar. 168, fol. 194r:15:  ; دﻳﺴﻘﺮس وﺳﻮﻳﺮسVat. ar. 169, fol. 171r:9:
دﻳﻮﺳﻘﻮروس وﺳﺎورﻳﻮس
(51) Vat. ar. 169, fol. 171r:10: هﺪا ﻳﻌﻘﻮب
(52) Vat. ar. 169, fol. 171r:10: دﻳﻮﺳﻘﻮروس
(53) Vat. ar. 169, fol. 171r:11: ﻣﺘﻘﺪﻣﺎ
(54) al‐Maǧmūʿ al‐mubārak. BnF ar. 294, fol. 239r; Vat. ar. 168, fol. 194r;
Vat. ar. 169, fol. 171r.
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Later authors seem to have been slow to accept Ibn al‐ʿAmīd’s in‐
terpretation, presented in the Blessed Compendium. In any event, such
a famous Arabic‐speaking Coptic author of the thirteenth–fourteenth
century as Abū‐l‐Barakāt ibn Kabar (–1324)55 does not seem to have
mentioned it at all. In his encyclopedic work Light [Dispelling] the
Darkness and a Clear Explanation of the Liturgy (Miṣbāḥ aẓ‐ẓulma wa‐īḍāḥ
al‐ḫidma), he wrote:
وآﺎن ﻣﺆﻣﻦ ﻳﺴﻤﻰ ﻳﻌﻘﻮب اﻟﺒﺮذﻋﻰ ﻗﺪ وﺳﻤﻪ اﻟﺒﻄﺮﻳﺮك
ﺳﺎوﻳﺮس اﺳﻘﻔﺎ وهﻮ ﻓﻲ اﻟﺴﺠﻦ ﻓﺼﺎر ﻳﺪور اﻟﺒﻼد وﻳﺠﻮل
اﻟﺒﻘﺎع وﻳﺜﺒﺖ اﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ آﻞ ﻣﻮﺿﻊ ﻋﻠﻰ اﻻﻣﺎﻧﺔ
56
.اﻟﻤﺴﺘﻘﻴﻤﺔ ﻓﺎﻟﻴﻪ ﻧﺴﺒﺔ اﻟﻴﻌﻘﻮﺑﻴﺔ
There was a faithful named Jacob Baradaeus (al‐Barḏaʿī) whom
the patriarch Severus, being in exile, ordained a bishop. And he
started going about the country and visiting places, confirming the
faithful everywhere in the right faith. From him comes the name
“Jacobites.”

It is known that while composing his Light [Dispelling] the Dark‐
ness,57 Ibn Kabar used the work of Saʿīd ibn al‐Biṭrīq, and his version
of the origin of the name “Jacobites” seems to be nothing but a retel‐
ling of what he read there, with the only difference that the “disciple‐
ship” of Jacob was transformed into his episcopal ordination by Seve‐
rus of Antioch.58 Neither does he invoke the association of the name
“Jacobites” with Jacob of Sarug, even though we know that Ibn Kabar
was familiar with the Summa of the Foundations of Religion by al‐
Muʾtaman ibn al‐ʿAssāl, where he could find this interpretation.59
At this point in our inquiry, we should turn to works of Muslim
Egyptian authors to see how they interpret the origin of the term.
Abū‐l‐ʿAbbās Aḥmad al‐Qalqašandī (1355/6–1418), a clerk of the
————————

(55) E. TISSERANT, L. VILLECOURT, G. WEIT, “Recherches sur la perso‐
nalité et la vie d’Abû’l‐Barakât Ibn Kubr [sic],” Revue de l’Orient chrétien,
3ème série, 2/22:1 (1920–1921), pp. 373–394.
(56) L. VILLECOURT, E. TISSERANT, G. WEIT, Abû’l‐Barakât […] Ibn
Kabar, Livre de la lampe des ténèbres et de l’exposition (lumineuse) du service (de
l’Église) (PO, 20:4, N° 99), Paris, 1928, repr. Turnhout, 1994, p. 733/[159].
(57) Livre de la lampe des ténèbres, p. 597/[23], p. 598/[24].
(58) Cf. a similar testimony in the Chronicle of Seʿert: A. SCHER, Histoire
nestorienne (Chronique de Séert). Seconde partie (I) (PO, 7:2), Paris, 1909, repr.
1950, p. 141/[49].
(59) Livre de la lampe des ténèbres, p. 597/[23], p. 599/[25].
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Mamlūk Sultans’ dīwān, composed an encyclopedia of all knowledge
that could be professionally useful to a high‐ranking official, especial‐
ly in the fields of documentation management and diplomacy. This
14‐volume work was entitled The Daybreak of the Weak‐sighted [i.e. the
recovery of their sight] on the Art of Composing [Official Documents]
(Ṣubḥ al‐aʿšā fī ṣināʿat al‐inšāʾ .60 Al‐Qalqašandī collected information
about various religious communities mainly with the purpose of us‐
ing it in composing an efficient oath for those non‐Muslims who
would enter into interactions with the Muslim authorities. On Jaco‐
bites, he wrote, in particular, the following:
وهﻢ أﺗﺒﺎع دﻳﺴﻘﺮس ﺑﻄﺮك اﻹﺳﻜﻨﺪرﻳﺔ ﻓﻲ اﻟﻘﺪﻳﻢ وهﻮ
اﻟﺜﺎﻣﻦ ﻣﻦ ﺑﻄﺎرآﺘﻬﺎ ﻣﻦ ﺣﻴﻦ ﺑﻄﺮآﻴﺔ ﻣﺮﻗﺲ اﻹﻧﺠﻴﻠﻲ
ﻧﺎﺋﺐ ﺑﻄﺮس اﻟﺤﻮاري ﺑﻬﺎ ﻗﺎل اﺑﻦ اﻟﻌﻤﻴﺪ ﻓﻲ ﺗﺎرﻳﺨﻪ
وﺳﻤﻲ أهﻞ ﻣﺬهﺒﻪ ﻳﻌﻘﻮﺑﻴﺔ ﻷن اﺳﻤﻪ آﺎن ﻓﻲ اﻟﻐﻠﻤﺎﻧﻴﺔ
ﻳﻌﻘﻮب وﻗﻴﻞ ﺑﻞ آﺎن ﻟﻪ ﺗﻠﻤﻴﺬ اﺳﻤﻪ ﻳﻌﻘﻮب ﻓﻨﺴﺒﻮا إﻟﻴﻪ
وﻗﻴﻞ ﺑﻞ آﺎن ﺷﺎوﻳﺮش ﺑﻄﺮك أﻧﻄﺎآﻴﺔ ﻋﻠﻰ رأي دﻳﺴﻘﺮس
وآﺎن ﻟﻪ ﻏﻼم اﺳﻤﻪ ﻳﻌﻘﻮب ﻓﻜﺎن ﻳﺒﻌﺜﻪ إﻟﻰ أﺻﺤﺎﺑﻪ أن
اﺛﺒﺘﻮا ﻋﻠﻰ أﻣﺎﻧﺔ دﻳﺴﻘﺮس ﻓﻨﺴﺒﻮا إﻟﻴﻪ وﻗﻴﻞ ﺑﻞ ﻧﺴﺒﻮا
إﻟﻰ ﻳﻌﻘﻮب اﻟﺒﺮدﻏﺎﻧﻲ ﺗﻠﻤﻴﺬ ﺳﻮﻳﺮس ﺑﻄﺮك أﻧﻄﺎآﻴﺔ وآﺎن
راهﺒﺎ ﺑﺎﻟﻘﺴﻄﻨﻄﻴﻨﻴﺔ ﻓﻜﺎن ﻳﻄﻮف ﻓﻲ اﻟﺒﻼد وﻳﺪﻋﻮ إﻟﻰ
ﻣﺬهﺐ دﻳﺴﻘﺮس ﻗﺎل اﺑﻦ اﻟﻌﻤﻴﺪ وﻟﻴﺲ ذﻟﻚ ﻓﺈن اﻟﻴﻌﺎﻓﺒﺔ
.ﻳﻨﺴﺒﻮن إﻟﻰ دﻳﺴﻘﺮس ﻗﺒﻞ ذﻟﻚ ﺑﻜﺜﻴﺮ
They are followers of Dioscorus who was patriarch of Alexan‐
dria in ancient times, being the eighth in the sequence of their pa‐
triarchs since the patriarchate of Mark the Evangelist, the succes‐
sor to Peter the Apostle there. Ibn al‐ʿAmīd in his History says that
adherents of his doctrine were called “Jacobites” because his name
in his youth (fī‐l‐ġilmāniyya) was Jacob. But it is also said that he
had a disciple named Jacob, and they were called so because of
him. It is also said that Severus (Šāwīruš) patriarch of Antioch who
adhered to the opinion of Dioscorus had a young servant named
Jacob, and he would send him to his followers <to instruct them>
to hold the faith of Dioscorus, and they were called so because of
him. It is also said that they were called so after Jacob Baradaeus
(al‐Bardaġānī), a disciple of Severus (Sāwīrus), patriarch of Antioch,
who became a monk in Constantinople and then went about the
country summoning [the people] to the doctrine of Dioscorus. But
————————

(60) Abī‐l‐ʿAbbās Aḥmad al‐Qalqašandī, Ṣubḥ al‐aʿšā fī ṣināʿat al‐inšāʾ,
14 vols., al‐Qāhirah, 1331–1338/1913–1919.
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Ibn al‐ʿAmīd says: Nothing of the kind; Jacobites had been called
so after Dioscorus long before <the time of Severus>.61
،وﻗﺪ ﺗﻘﺪم ﻓﻲ اﻟﻜﻼم ﻋﻠﻰ اﻟﻨﺤﻞ وهﻢ أﺗﺒﺎع دﻳﺴﻘﺮس
 وﻗﻴﻞ اﺗﺒﺎع،وإﻧﻪ آﺎن اﺳﻤﻪ ﻓﻲ اﻟﻐﻠﻤﺎﻧﻴﺔ ﻳﻌﻘﻮب
 واﻷﺻﺢ ﻋﻨﺪ اﻟﻤﺆرﺧﻴﻦ، وﻗﻴﻞ ﻏﻴﺮ ذﻟﻚ،ﻳﻌﻘﻮب اﻟﺒﺮذﻋﺎﻧﻲ
.اﻷول
It has been said earlier in our section on the sects: They are the
followers of Dioscorus, whose name in adolescence (fī‐l‐
ġilmāniyya) was Jacob; other people say that they are the followers
of Jacob Baradaeus (al‐Bardaʿ ānī); yet others provided a different
explanation. However, the historians hold the view that the first
<explanation> is the correct one.62

It is evident that al‐Qalqašandī’s account is based on the Blessed Com‐
pendium of al‐Makīn ibn al‐ʿAmīd. This is witnessed by the author’s
own indication as well as by the content of the text as a whole. It is
noteworthy that al‐Qalqašandī accepts the association of the name
“Jacobites” with Dioscorus, called Jacob “in adolescence,” as the
“correct view,” according to the historians. It should also be pointed
out that there is a curious difference between the Blessed Compendium
of al‐Makīn ibn al‐ʿAmīd and in its retelling by al‐Qalqašandī in how
they designate the period when Dioscorus was called Jacob. Accord‐
ing to the Blessed Compendium, “they were called ‘Jacobites’ because
the name of Dioscorus as a layman was Jacob.” “As a layman” reads
as fī‐l‐ʿalmāniyya in BnF ar. 294, fol. 232r, i.e. “in worldliness” or
“in/among the laity,” if we read the word as an archaic plural form.
In Vat. ar. 168, fol. 187r and Vat. ar. 169, fol. 167r, it reads fī‐l‐
ʿalmāniyyīn, i.e. “in/among the laity.” The reading “in adolescence” —
fī‐l‐ġilmāniyya — probably originates from the fact that the word
ʿalmāniyya, designating a characteristically Christian notion not typi‐
cal of Muslim usage, was misunderstood either by al‐Qalqašandī
himself or by a copyist or editor of his work.
————————

(61) Ṣubḥ al‐aʿšā fī ṣināʿat al‐inšāʾ, vol. 13, p. 278; al‐Maǧmūʿ al‐mubārak,
BnF ar. 294, fol. 239r; Vat. ar. 168, fol. 194r; Vat. ar. 169, fol. 171r. See the quo‐
tation above.
(62) Ṣubḥ al‐aʿšā fī ṣināʿat al‐inšāʾ, vol. 11, p. 395; for an English trans‐
lation of this passage see C. E. BOSWORTH, “Christian and Jewish Religious
Dignitaries in Mamlûk Egypt and Syria: Qalqashandî’s Information on Their
Hierarchy, Titulature, and Appointment (II),” International Journal of Middle
East Studies, 3:2 (1972), p. 204.
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Another Muslim Egyptian whose testimony concerning the origin
of the name “Jacobites” is of interest to us is the famous Mamlūk
historian and geographer Taqī ad‐Dīn Aḥmad ibn ʿAlī al‐Maqrīzī
(1364–1442). Eight chapters in the final part of his important work,
The Book of Districts and Monuments in Egypt, in Cairo, and on the Nile,
and the Reports Concerning Them (Kitāb al‐Ḫiṭaṭ wa‐l‐ʾāṯār fī Miṣr wa‐l‐
Qāhira wa‐n‐Nīl wa‐mā yataʿallaqu bihā min al‐ʾaḫbār) deal with the
Copts. Being a great patriot of Egypt, al‐Maqrīzī wrote a detailed
description of the Coptic history and the church hierarchy — a very
thorough account unmatched by any other medieval Muslim work.
The name “Jacobites” and the various interpretations of its origin did
not escape al‐Maqrīzī’s notice:63
( وﻣﻦ هﺬا اﻟﻤﺠﻤﻊ اﻓﺘﺮق اﻟﻨﺼﺎرى وﺻﺎروا ﻣﻠﻜﻴﺔ214)
 اﻟﻤﻠﻚ وﻳﻌﻘﻮﺑﻴﺔ ﻋﻠﻰ رأى دﻳﺴﻘﻮرس64ﻋﻠﻰ ﻣﺬهﺐ ﻣﺮﻗﻴﺎﻧﻮس
 ﻟﺪﻗﻠﻄﻴﺎﻧﻮس66 وﺗﺴﻌﻴﻦ وﻣﺎﺋﺔ65( وذﻟﻚ ﻓﻰ ﺳﻨﺔ ﺛﻠﺚ215)
( وﻗﺪ اﺧﺘﻠﻒ ﻓﻰ ﺗﺴﻤﻴﺔ اﻟﻴﻌﻘﻮﺑﻴﺔ ﺑﻬﺬا ﻓﻘﻴﻞ221) [...]
ان دﻳﺴﻘﻮرس آﺎن ﻳﺴﻤﻰ ﻗﺒﻞ ﺑﻄﺮآﺘﻪ ﻳﻌﻘﻮب واﻧﻪ آﺎن
 اﻟﻰ أﺻﺤﺎﺑﻪ ﺑﺄن ﻳﺜﺒﺘﻮا ﻋﻠﻰ أﻣﺎﻧﺔ67[ّﻳﻜﺘﺐ ]وهﻮ ﻣﻨﻔﻰ
( وﻗﻴﻞ ﺑﻞ آﺎن ﻟﻪ ﺗﻠﻤﻴﺬ222) اﻟﻤﺴﻜﻴﻦ اﻟﻤﻨﻔﻰّ ﻳﻌﻘﻮب
اﺳﻤﻪ ﻳﻌﻘﻮب وآﺎن ﻳﺮﺳﻠﻪ وهﻮ ﻣﻨﻔﻰّ اﻟﻰ أﺻﺤﺎﺑﻪ ﻓﻨﺴﺒﻮا
( وﻗﻴﻞ ﺑﻞ آﺎن ﻳﻌﻘﻮب ﺗﻠﻤﻴﺬ ﺳﺎوﻳﺮس ﺑﻄﺮك223) اﻟﻴﻪ
 ﺳﺎوﻳﺮس ﻳﺒﻌﺚ68اﻧﻄﺎآﻴﺔ وآﺎن ﻋﻠﻰ رأى دﻳﺴﻘﻮرس ﻓﻜﺎن
 اﻟﻰ اﻟﻨﺼﺎرى وﻳﺜﺒﺘﻬﻢ ﻋﻠﻰ أﻣﺎﻧﺔ دﻳﺴﻘﻮرس69ﺑﻴﻌﻘﻮب
 آﺎن ﻳﻌﻘﻮب آﺜﻴﺮ اﻟﻌﺒﺎدة70( وﻗﻴﻞ ﺑﻞ224) ﻓﻨﺴﺒﻮا اﻟﻴﻪ
————————

(63) Kitāb al‐Ḫiṭaṭ wa‐l‐ʾāṯār fī Miṣr wa‐l‐Qāhira wa‐n‐Nīl wa‐mā yataʿallaqu
bihā min al‐ʾaḫbār. [Editio princeps], Būlāq, 1270/1853, vol. 2, p. 489;
H. J. WETZER, Taki‐eddini Makrizi, Historia Coptorum Christianorum in Aegypto
Arabice, Solisbaci [Sulzbach], 1828, pp. 60, 62, 64 (text), pp. 61, 63, 65 (Latin
translation); F. WÜSTENFELD, Macrizi’s Geschichte der Copten, Göttingen,
1845, S. 16 (text), S. 40–41 (German translation). The quotation is taken from
the editio princeps, and significant different readings in WETZER 1828 and
WÜSTENFELD 1845 are provided in the footnotes. The numbering of the
paragraphs is reproduced from WETZER 1828.
(64) WETZER 1828:  ; ﻣﺮﻗﻴﻮنWÜSTENFELD 1845: ﻣﺮﻗﻴﺎن
(65) WÜSTENFELD 1845: ﺛﻠﺖ
(66) WETZER 1828, WÜSTENFELD 1845: وﻣﺎﻳﺔ
(67) WETZER 1828: وﻣﻨﻔﻰ
(68) WETZER 1828, WÜSTENFELD 1845: وآﺎن
(69) WETZER 1828: ﻳﻌﻘﻮب
(70) WETZER 1828, WÜSTENFELD 1845: abs.
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72

71
ّواﻟﺰهﺪ ﻳﻠﺒﺲ ﺧﺮوق اﻟﺒﺮاذع ﻓﺴﻤﻰ ﻳﻌﻘﻮب اﻟﺒﺮاذﻋﻰ
ﻣﻦ أﺟﻞ ذﻟﻚ واﻧﻪ آﺎن ﻳﻄﻮف اﻟﺒﻼد وﻳﺮد اﻟﻨﺎس اﻟﻰ
ﻣﻘﺎﻟﺔ دﻳﺴﻘﻮرس ﻓﻨﺴﺐ ﻣﻦ ﺗﺒﻊ رأﻳﻪ اﻟﻴﻪ وﺳﻤﻮا ﻳﻌﻘﻮﺑﻴﺔ
.ّوﻳﻘﺎل ﻟﻴﻌﻘﻮب أﻳﻀﺎ ﻳﻌﻘﻮب اﻟﺴﺮوﺟﻰ
(214) After that council <i.e. the Council of Chalcedon> the
Christians were divided. The Melkites followed the doctrine of the
emperor Marcian, and the Jacobites, the opinion of Dioscorus. (215)
This happened in the year 193 of [the era of] Diocletian. […] (221)
Yet as regards the name Jacobites, there is difference of opinion.
Some say that Dioscorus, before he became patriarch, was called
Jacob, and that he would write from his exile to his followers, that
they should follow the faith of the poor exile Jacob. (222) Others
say that he had a disciple named Jacob, and that during his exile
he would send him to his followers, who took their name from
him. (223) Others again say that Jacob was a disciple of Severus
patriarch of Antioch, who was of Dioscorus’ way of thinking, and
that Severus would send this Jacob to the Christians, in order to
confirm them in the faith of Dioscorus, and so they were called af‐
ter him. (224) Others say that Jacob was a very pious and ascetic
man who clothed himself in the shreds of saddle‐cloths, which is
why he was called Jacob Baradaeus (al‐Barāḏiʿī — “Saddler”), that
he would go about the country, bringing people to the doctrine of
Dioscorus, and that whoever adopted his views was called after
him “Jacobite.” And Jacob was also called Jacob of Sarug (as‐
Sarūǧī).73

Obviously, al‐Maqrīzī retold the information about Jacobites found in
the Blessed Compendium of al‐Makīn ibn al‐ʿAmīd (it is known that al‐
Maqrīzī used the Blessed Compendium while composing his own
work74) with the addition of a remark that identifies Jacob Baradaeus
with Jacob of Sarug at the end of the passage. The “problematic” fī‐l‐
ʿalmāniyya was skirted.
————————

WETZER 1828, WÜSTENFELD 1845: اﻟﺒﺮادع
WETZER 1828, WÜSTENFELD 1845: اﻟﺒﺮادﻋﻲ
I reproduce, with modifications, the English translation of S. C.
MALAN (tr.), Aḥmad ibn ʿAlī al‐Maqrīzī, A Short History of the Copts and of
Their Church (Original documents of the Coptic Church, 3), London, 1873, pp.
58–59.
(74) И. Ю. КРАЧКОВСКИЙ, Избранные сочинения [Selected Works], T. 4,
Москва, Ленинград, 1957; repr. as И. Ю. КРАЧКОВСКИЙ, Арабская географи‐
ческая литература [Arabic geographical Literature] (Классики отечественного
востоковедения), Москва, 2004, c. 475.
(71)
(72)
(73)
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It should be noted that the idea that the name “Jacobites” comes
from the lay name of the Pope of Alexandria Dioscorus, a hero of the
Egyptian anti‐Chalcedonians, was probably borrowed by al‐Makīn
ibn al‐ʿAmīd from unspecified Coptic texts, available to him. Later
on, it spread widely and, it seems, became firmly rooted. There are
later testimonies to its occurrence. Thus, for instance, Francesco Su‐
riano (1450–1529), a Venetian Franciscan Friar, who traveled exten‐
sively in the Middle East, including Egypt, left us his travelogues
which formed his Treatise on the Holy Land.75 While mentioning Jaco‐
bites, he states: “The Jacobites originate from the heretic Jacob, Pa‐
triarch of Alexandria in Egypt” (“Li Iacobiti sono derivati da Iacobo
heretico Patriarcha de Alexandria de Hegypto”).76 Three centuries
later, the English archeologist John Henry Middleton (1846–1896), in
his article “The Copts of Egypt and Their Churches,” published in the
weekly The Acamedy, wrote the following: “The unorthodox party
were called Jacobites, from Ya’gub (Jacob), the name of Dioscorus
before he became Patriarch.”77

CONCLUSION
Based on the foregoing discussion, the following observations can be
made.
1.

The figure of Jacob Baradaeus has sometimes been oversha‐
dowed by that of Jacob of Sarug. This is witnessed, as shown
above, by a seventh‐century Greek text, by the Arabic Summa
of a Coptic author, and by a comprehensive work, written by
a medieval Muslim Egyptian historian. Strictly speaking, one
cannot even be certain that for John of Damascus, “Jacob the
Syrian” whom he mentions in his heresiographical treatise,
meant Jacob Baradaeus. The poetic works of Jacob of Sarug
gained popularity in all the traditions of Syriac Christianity,

————————

(75) G. GOLUBOVICH, Il Trattato di Terra Santa e dell’Oriente di Frate
Francesco Suriano, Missionario e Viaggiatore del Secolo XV (Siria, Palestina,
Arabia, Egitto, Abissinia, ecc.), Milano, 1900; B. BAGATTI, E. HOADE (tr.) Fran‐
cesco Suriano, Treatise on the Holy Land, Jerusalem, 1949.
(76) Il Trattato di Terra Santa e dell’Oriente, 78 (ch. 32); B. BAGATTI,
E. HOADE 1949, 91.
(77) J. H. MIDDLETON, “The Copts of Egypt and Their Churches,” The
Academy: A Weekly Review of Literature, Science, and Art, 22:543 (1882), p. 248,
col. 2.
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and his fame can explain why it was sometimes his name that
was associated with the adjective “Jacobite.” Additionally,
one could question the real significance of Jacob Baradaeus
who is usually credited as a founder of the West‐Syriac
church tradition.
2.

The formation and the development of the traditional Muslim
heresiography contributed to the spread of the notion that
Christians are divided into three principal denominations: the
Nestorians, the Melkites, and the Jacobites. The idea that the
three principal divisions embrace all the positions in Chris‐
tian theology was likewise accepted among Eastern Christian
thinkers. Thus, the linguistically, ethnically, and historically
diverse communities of the opponents of Chalcedon were
fused together in the single denomination of “Jacobites.”78
Those of them who were in no way associated with the activi‐
ty of Jacob Baradaeus — in particular, the anti‐Chalcedonians
of Egypt — were, therefore, motivated to find an alternative
“explanation” for being identified as “Jacobites.” This task
became especially urgent following the process of arabiza‐
tion, which erased the most obvious cultural characteristics,
differentiating them from their coreligionists of the Syro‐
Palestinian region.

3.

The theory concerning the origin of the name “Jacobites,”
presented by al‐Makīn ibn al‐ʿAmīd in his Blessed Compen‐
dium, conformed to the Coptic ideas about their place and
role in the history of Eastern Christianity. In this Coptic ver‐
sion of the story, the Jacobites did not take their name from
some poorly‐dressed Syrian preacher, but from the brilliant
Egyptian leader of the anti‐Chalcedonian opposition: the
Pope of Alexandria Dioscorus. This theory, obviously stem‐

————————

(78) An analogous question can certainly be posed concerning the
designation “Melkites,” in which both the Latin and the Byzantine church
traditions were fused together, even though they became ecclesiastically
separated later on. Subsequently, the name “Melkites” was appropriated by
those of the Eastern Chalcedonians who entered the union with Rome. See
Н. Н. СЕЛЕЗНЕВ, “«Мелькиты» в арабо‐мусульманском традиционном
религиоведении” [The “Melkites” in the Traditional Arab Muslim Religious
Studies], Точки/Puncta, 3–4/10 (2011), c. 27–38.
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ming from the Coptic millieu, gained wide recognition, as
witnessed by later Muslim and European sources.

SUMMARY
It is a conventional view that one of the most important denominations
of Eastern Christianity — the Jacobites — owes its formation to the activ‐
ity of the sixth‐century Syrian bishop Jacob Baradaeus, and that it was
called “Jacobite” after him. However, medieval sources show that the
reality was more complex than that. Works by Egyptian Arabic authors,
both Muslim and Christian, surveyed in this article, are of special inter‐
est because of a peculiar theory they advance: that the name “Jacobites”
was derived from the lay name of Dioscorus, the Pope of Alexandria.
The present study provides a comprehensive survey of the development
of the different interpretations of the origins of the term

Society of Byzantine and Slavic Studies
St. Petersburg

SCRINIUM
Journal of Patrology, Critical Hagiography
and Ecclesiastical History

Volume 9
Patrologia Pacifica Tertia
Selected papers presented at the Seventh
Asia-Pacific Early Christian Studies Society
Annual Conference
(Luce Center, Presbyterian College
and Theological Seminary, Seoul, South Korea,
July 5–7, 2012)
and Other Patristic Studies

Edited by

Pauline Allen, Vladimir Baranov, and Basil Lourié
Gorgias Press
2013
v

TABLE OF CONTENTS
List of Abbreviations ....................................................................................... ix

Patrologia Pacifica Tertia
Introductory Remarks ..................................................................................... 3
Pauline ALLEN
Aspects of Preaching and Ministry in East and West AD 400–600 ...... 6
Vladimir BARANOV
Eucharistic Exegesis as a Key to Diverging Spiritualities:
From Egypt to Constantinople ............................................................... 26
Miyako DEMURA
Origen as Biblical Scholar and Preacher in Caesarea .......................... 70
Basil LOURIÉ
John Philoponus on the Bodily Resurrection ...................................... 79
Martin WENZEL
Lessons from the Afterlife:
Eschatology in Gregory of Nyssa’s Oratio Catechetica ......................... 89
Hubertus R. DROBNER
Daily Life in the Preaching
of Gregory of Nyssa and Augustine of Hippo ................................... 105
Geoffrey D. DUNN
The Clerical cursus honorum in the Late Antique Roman Church ... 120
Koos KRITZINGER
“Preaching Chastity”:
A “Spatial Reading” of Jerome’s Vita Malchi ....................................... 134
Junghoo KWON
“Pre-Nestorianism” in Spain: The Letter of Vitalis and Constantius
and Pseudo-Athanasian De trinitate ....................................................... 150

vii

viii

Scrinium IX (2013). Patrologia Pacifica Tertia

Helen RHEE
“Every Good and Perfect Gift Comes from Above”:
The Episcopal Control of Charity and Christian(-ized) Patronage ... 165

Other Patristic Studies
Sergey V. IVANOV
The Legend of the Twelve Fridays and Quattuor Tempora ................ 185
Irina KOLBUTOVA
Face to Face and One Face Reflected in Many Mirrors ..................... 207
Anna KLADOVA
The “Autobiography” оf Nikephoros Blemmydes.
On the Issue of Relations between Monasticism and Scholarship
in Byzantium ........................................................................................... 229
Dirk KRAUSMÜLLER
Hiding in Plain Sight: Heterodox Trinitarian Speculation
in the Writings of Niketas Stethatos ..................................................... 255
Alexey V. MALINOV
The Method of Symbolic Interpretation of Grigory Skovoroda ...... 285
Anton PRITULA
The Wardā Hymnological Collection ................................................... 309
Nikolai N. SELEZNYOV
“Elias Geveri of Damascus” in Russian Studies of Church History:
A Witness to the Two-Finger Sign of the Cross
in a Medieval Treatise on Denominations of Syrian Christianity .... 366
Nikolai N. SELEZNYOV
Jacobs and Jacobites: the Syrian Origins of the Name
and its Egyptian Arabic Interpretations .............................................. 382
Tatiana A. SÉNINA (moniale Kassia)
Remarques sur l’auteur et la date
de Scriptor Incertus de Leone Armenio .................................................... 399
Youhanna Nessim YOUSSEF
Coptic and Copto-Arabic Liturgical Texts
relating to Michael the New Martyr .................................................... 410

Table of Contents

ix

Book Reviews
A New Study into Regional Booklore Tradition:
the Hagiography of Veliky Ustyug and Solvychegodsk (A. PIGIN) .. 447
Short reviews (B. LOURIÉ) ............................................................................. 451

LIST OF ABBREVIATIONS
ВГ
ЖМНП
ПС/ППС
ТОДРЛ
ХВ
ЧИОИДР
AAH
AB
ACW
AK
BBTT
BETL
BSAC
Byz
BZ
BHG

CAG
CCSG
CCSL
CPG
CSCO
DOP
ECF
ECS
HTR
JBL
JECS
JJS
JSP
LCL

Волшебная гора
Журнал Министерства народного просвещения
(Православный) Палестинский сборник
Труды Отдела древнерусской литературы
Христианский Восток
Чтения в Императорском обществе истории и древностей Российских
Acta Antiqua Hungarica
Analecta bollandiana
Ancient Christian Writers
Arbeiten zur Kirchengeschichte
Belfast Byzantine Texts and Translations
Bibliotheca Ephemeridum Theologicarum Lovaniensium
Bulletin de la Société d’Archéologie Copte
Byzantion
Byzantinische Zeitschrift
F. Halkin, Bibliotheca Hagiographica Graeca, 3 vols. (SH,
8a), Bruxelles, 1957; idem, Novum Auctarium BHG (SH,
65), Bruxelles, 1984
Commentaria in Aristotelem Graeca
Corpus Christianorum. Series Graeca
Corpus Christianorum. Series Latina
M. Geerard, Clavis Patrum Graecorum. 4 vols., Supplementum (CCSG), Turnhout, 1973–1998
Corpus Scriptorum Christianorum Orientalium
Dumbarton Oaks Papers
The Early Church Fathers
Eastern Christian Studies
The Harvard Theological Review
Journal of Biblical Literature
Journal of Early Christian Studies
Journal of Jewish Studies
Journal for the Study of the Pseudepigrapha
Loeb Classical Library
x

List of Abbreviations

Мansi

xi

Mus
OC
OCA
OCP

J. D. Mansi (ed.), Sacrorum Conciliorum Nova et Amplissima Collectio, t. I sqq., Florentiae, Venetiis, 1759 sqq.
Le Muséon: Revue d’études orientales
Oriens Christianus
Orientalia Christiana Analecta
Orientalia Christiana Periodica

OECS

Oxford Early Christian Studies

OJC
OLA
OrChr
PG

Orientalia Judaica Christiana
Orientalia Lovaniensia Analecta
Orientalia Christiana
J. P. Migne (acc.), Patrologiae cursus completus. Series
graeca, tt. 1–161, Parisiis, 1857–1866
J. P. Migne (acc.), Patrologiae cursus completus. Series latina, tt. 1–225, Parisiis, 1841–1864
Patrologia Orientalis
Patristische Texte und Studien
Revue des études byzantines
Studia Anselmiana

PL
PO
PTS
RÉB
SA
SBLAM
SC
Scr
SEA
SH
SOC
SP
ST
STAC
TCH
ThH
ThS
TM
VC
VC Supp.
VT Supp.
WBS

Society of Biblical Literature Annual Meeting

Sources chrétiennes
Scrinium. Revue de patrologie, d‘hagiographie critique et
d‘histoire ecclésiastique
Studia Ephemeridis Augustinianum
Subsidia Hagiographica
Studia Orientalia Christiana
Studia Patristica
Studi e testi
Studien und Texte zu Antike und Christentum
Transformation of the Classical Heritage
Théologie historique
Theological Studies
Travaux et Mémoires du Centre de Recherche d’Histoire et
Civilisation byzantines
Vigiliae Christianae
Supplements to Vigiliae Christiana
Supplement to Vetus Testamentum

Wiener byzantinische Studien

xii

WMANT
WUNT

Scrinium IX (2013). Patrologia Pacifica Tertia

Wissenschaftliche Monographien zum Alten und
Neuen Testament
Wissenschaftliche Untersuchungen zum Neuen Testament

